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conscious, is also the Self of all that it has become, who
is it that is in bondage from which release is desired ?
What is the true character of this bondage ? What again
is the nature of the development by which one becomes
competent for freedom ? )?

Let us pause for a moment and consider. The birth
of the worlds from the all-powerful Supreme Brahman
reveals a principle of bifurcation in the Infinite Conscious-
ness itself. The created world called the inconscient
Jada and the creating Consciousness Ishwam are the two
bifurcated parts of the really indivisible. The one Infinite
Self is absolute, absolved of all the finites or relatives that
are derived from it. Hence while remaining free and
absolute, the Infinite Consciousness assumes in relation to
the creative movement the double form or aspect of the
knower and the known, the conscient and the inconscient,
Chethana and Jada. It must be borne in Jnind that it is
the limitless Indivisible itself that is thus limited in the*
form of Subject and Object. Though it is the One
Existence-Consciousness which is the substantial truth in
both the created world and the Creator-Lord, in both the
Object and the Subject, yet the Creator-Lord being the
illuminator is termed the Self, the knower and the created
world being the illuminated is termed the not-self, the
known, as distinguished from the knower.

Through a subtle activity or movement of its own
light, the illuminating consciousness with its unlimited
capacity for infinite divisibility throws out particular forms
of itself, which in the subtler states are of the character
of knowledge and activity and are termed mind-stuff and
life-force Chiththa and Prana, and which in the grosser